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Indeed, all praise is due to Allaah.  We praise Him, seek assistance from Him, and seek His 

forgiveness.  We seek refuge in Allaah from the evils of our own selves and from the evils of our 

deeds.  Whoever Allaah guides none can lead astray, and whoever Allaah allows to stray none can 

guide.  I bear witness that none has the right to be worshipped except Allaah alone, having no 

partner, and I bear witness that Muhammad is His worshipping servant and Messenger.  He sent 

him with guidance and the religion of truth so that it be manifest over all religion.  Thus, he 

conveyed the message, fulfilled the trust, and sincerely directed the Ummah.  O Allaah, send salaah, 

salaam, and blessings upon Your servant and Messenger, our Prophet Muhammad, and upon his 

family, Companions, and all who follow his path and guidance until the Day of Reckoning. 

The following is a brief overview of the six books of hadeeth: Saheeh al-Bukhaaree, Saheeh 

Muslim, Sunan Abee Daawood, Sunan an-Nasaa’ee, Jaami‘ at-Tirmithee, and Sunan ibn Maajah. 

The greatest blessing Allaah bestowed upon the Ummah of Muhammad � was sending 

among them the Noble Messenger, Muhammad – may the most virtuous salaah and complete salaam 

be sent upon him – and using him to remove them from darkness and bring them into light.  Thus, 

he fulfilled this responsibility in the best way possible and carried out all he was sent for, perfectly 

and completely.  There was no good which he neglected to teach his Ummah and encourage them 

towards, and there was no evil except that he warned and prohibited them from it.  May Allaah send 

His salaah, salaam, and blessings upon him. 

Guidance and success were the allies of his Companions – may Allaah be pleased with them 

all – since Allaah chose them to share his company.  In the life of this world, their sight had the 

honour of seeing the Messenger � himself, and their hearing found enjoyment listening to the noble 

statements which came from his dignified mouth – may Allaah send His salaah and salaam upon him.  

Thus, they learned the Qur’aan from him as well as every single statement, action, or approval which 

issued from him, and they conveyed it all completely and perfectly to those after them.  As a result, 

they became the foremost of people in all things good, and the best of this Ummah which is the best 

of all nations. 

Formal documentation of hadeeth with its chains of narration to the Messenger of Allaah � 

began after the era of the Companions, and writings were produced, one after another, formally 

documenting the Sunnah until the third century in which these works blossomed and reached their 

peak.  Among the most significant works of Sunnah compiled were: the Saheeh of al-Imaam Aboo 

‘Abdillaah Muhammad ibn Ismaa‘eel al-Bukhaaree (194-256h); the Saheeh of al-Imaam Abul-Husayn 

Muslim ibn al-Hajjaaj an-Naysaabooree (204-261h) whose birth was in the same year that al-Imaam 

ash-Shaafi‘ee passed away; then the Sunan collections of the four Imaams: Aboo Daawood 

Sulaymaan ibn al-Ash‘ath as-Sijistaanee (d.275h), Aboo ‘Abdir-Rahmaan Ahmad ibn Shu‘ayb an-

Nasaa’ee (d.303h), Aboo ‘Eesaa Muhammad ibn ‘Eesaa at-Tirmithee (d.279h), and Aboo ‘Abdillaah 

Muhammad ibn Yazeed ibn Maajah al-Qazweenee (d.273h). 

Collectively, these became widely known as “the six books (al-kutub as-sittah)” and they have 

received much care and attention from the scholars in terms of their texts and narrators. 

 The first of them is the Saheeh of al-Imaam Aboo ‘Abdillaah al-Bukhaaree – may Allaah have 

mercy upon him – which is the most authentic and reliable book of hadeeth ever compiled, and 
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following it is the Saheeh of al-Imaam Muslim – may Allaah have mercy upon him.  These two books 

have been given exceptional attention due to their compilers’ care in composing a large collection of 

what was authentically reported from the Messenger of Allaah �.  However, they did not collect 

every single saheeh narration, and they did not commit themselves to doing so.  In fact, outside of the 

two Saheeh collections, there are very many ahaadeeth which are saheeh.  Yet, what is contained in the 

two Saheeh collections forms a very large portion of the saheeh narrations genuinely ascribed to the 

Messenger of Allaah �. 

 Any narration agreed upon by al-Bukhaaree and Muslim – may Allaah have mercy upon 

them – holds a higher rank than a narration collected by only one of them.  Thus, there are seven 

grades of saheeh narrations with respect to those collected by al-Bukhaaree and Muslim, or those not 

collected by them: 

First: agreed upon by al-Bukhaaree and Muslim.  Second: collected by al-Bukhaaree only.  

Third: collected by Muslim only.  Fourth: fulfils the condition of al-Bukhaaree and Muslim, but 

neither of them collected it.  Fifth: fulfils the condition of only al-Bukhaaree, but he did not collect 

it.  Sixth: fulfils the condition of only Muslim, but he did not collect it.  Seventh: not in the two 

Saheeh collections, and does not satisfy their conditions, but is still saheeh. 

These are the seven grades of the saheeh hadeeth, and the highest of them is that which was 

agreed upon by al-Bukhaaree and Muslim, as preceded.  The best book composed of such narrations 

is al-Lu’lu’ wal-Marjaan feemaa ittafaqa ‘alayhi ash-Shaykhaan by ash-Shaykh Muhammad Fu’aad ‘Abdul-

Baaqee (d.1388h), which he arranged based on the order followed by al-Imaam Muslim.  However, 

the wordings which he cited were from Saheeh al-Bukhaaree, as he selected the wording from Saheeh 

al-Bukhaaree conforming most closely to the wording in Saheeh Muslim.  The reason for arranging it 

based on the order of Muslim was due the fact that to al-Imaam Muslim – may Allaah have mercy 

upon him – collected all the narrations about a specific topic and listed them all in one place; he 

would first mention a hadeeth which he considered the central point of reference for the topic, then 

he would list the various other routes of narration as well as versions with additions, omissions, or 

variances with respect to the initial hadeeth.  Hence, ash-Shaykh Muhammad Fu’aad ‘Abdul-Baaqee 

placed the wording of the hadeeth from Saheeh al-Bukhaaree at its location according to Saheeh 

Muslim, and he would then say “al-Bukhaaree collected it in Kitaab…, in Baab…,” and he would 

mention the number of the Kitaab and number of the Baab.  He did not follow al-Bukhaaree in the 

order he used because al-Bukhaaree split ahaadeeth, mentioning them in various locations in order to 

use them as proof for that specific Baab heading, and he did so since his objective was to make his 

book one of both riwaayah and diraayah.  There are a total of 1906 hadeeth in al-Lu’lu’ wal-Marjaan. 

 When referring to a narration in the two Saheeh collections, the scholars use terms like 

“collected by al-Bukhaaree and Muslim” or “collected by ash-Shaykhaan” or “muttafaqun ‘alayhi 

(agreed upon).”  In the technical sense, the term muttafaqun ‘alayhi refers to being collected by both 

al-Bukhaaree and Muslim.  However, al-Majd ibn Taymiyyah – the grandfather of Shaykh al-Islaam 

ibn Taymiyyah, and author of Muntaqaa al-Akhbaar which was explained by ash-Shawkaanee in his 

book Nayl al-Awtaar – uses muttafaqun ‘alayhi, to refer to al-Bukhaaree, Muslim, and al-Imaam Ahmad 

in his Musnad.  Thus, when he says muttafaqun ‘alayhi he means all three of them. 
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1-Saheeh al-Bukhaaree 

 

 The Saheeh of al-Imaam al-Bukhaaree is the most authentic among the books of Sunnah.  It is 

a collection of ahaadeeth with routes of narration reaching the Messenger of Allaah �.  Al-Bukhaaree 

aimed to make his book one of diraayah in addition to it being a book of riwaayah; in other words, a 

book of both hadeeth and fiqh.  Consequently, he employed a method which set him apart from al-

Imaam Muslim and his Saheeh, and that was by splitting ahaadeeth and mentioning them in more than 

one Baab in order to use them as proof for the issue mentioned in the Baab title.  In addition, 

although ahaadeeth were repeated in a number of places, this was not done devoid of some 

noteworthy point in the isnaad or the matn (text).  Thus, if he repeated a hadeeth, he would narrate it 

from a different Shaykh (teacher), and this would give the added benefit of having an additional 

route of narration.  In total, the number of ahaadeeth which he repeated in terms of both isnaad and 

matn is very small – a bit more than twenty – as alluded to by ibn Hajar ibn Fath al-Baaree (11/340) 

and also mentioned in Kashf ath-Thunoon (1/363).  I made note of the locations of those ahaadeeth in 

point 254 of my book al-Fawaa’id al-Muntaqaah min Fath al-Baaree wa Kutub Ukhraa. 

 This method employed by al-Bukhaaree in splitting ahaadeeth and mentioning them in more 

than one Baab led to some ahaadeeth being in places which may not necessarily have been most 

intuitive.  As a result, some scholars assumed that certain narrations were not in the book at all.  

This happened to al-Haakim – may Allaah have mercy upon him – in al-Mustadrak where he listed 

certain ahaadeeth and stated that al-Bukhaaree did not collect them, while, in reality, they were 

actually in Saheeh al-Bukhaaree.  An instance of that is the hadeeth collected by al-Bukhaaree (2284) in 

Kitaab al-Ijaarah regarding the prohibition of charging others to use one’s camel for the purpose of 

breeding.  Al-Haakim ascertained that this hadeeth satisfied the condition of al-Bukhaaree and he 

mistakenly claimed that al-Bukhaaree did not collect it.  Al-Haafith ibn Hajar stated in his 

explanation of the hadeeth, “Al-Haakim was mistaken in his claim because the hadeeth is, in fact, in 

al-Bukhaaree as you can see.  It appears that since he did not find the hadeeth in Kitaab al-Buyoo‘, he 

mistakenly presumed that al-Bukhaaree did not collect it.” 

 As for the fiqh of al-Bukhaaree, it is clearly evident in his chapter headings which al-Haafith 

ibn Hajar described in Fath al-Baaree as having baffled the intellect and insight, being very profound 

and unique; he was unmatched by his peers for his precision in them, and he attained wide 

recognition for his accuracy. 

 An instance of his precision in his chapter headings is his statement in Kitaab al-Ijaarah, 

“Baab: If one employs someone to work for him after three days, or after a month, or after a year, 

such is permissible; and the two of them remain bound by the conditions which they agreed upon 

when the time comes.”  The intent of this heading is that when hiring someone, it is not necessary 

for the duration of work to begin immediately following the conclusion of the agreement.  Under 

this heading, he cited the hadeeth of ‘Aa’ishah z (2264) about the Prophet � and Aboo Bakr t 

hiring an expert guide from the tribe of Banee ad-Deel, giving him their mounts, and arranging with 

him to meet them at the cave of Thawr three nights later. 

 Another aspect of the method employed by al-Bukhaaree in his Saheeh is that he would 
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narrate a hadeeth in one location with two isnaads, from two Shaykhs, and the matn he would list 

would be from the second Shaykh.  This was pointed out by ibn Hajar in Fath al-Baaree (1/436) 

where he said, “After careful analysis, it has become clear that when al-Bukhaaree lists a hadeeth 

from more than one person, its wording is that of the last of them, and Allaah knows best.” 

 An additional aspect of the method employed by al-Bukhaaree in his Saheeh is that when a 

ghareeb (uncommon word) occurs, and the same word also occurs in the Qur’aan, he explains that 

obscure word which is in the Qur’aan and in this way he combines defining the ghareeb of both the 

Qur’aan and hadeeth.  This was pointed out by al-Haafith ibn Hajar at a number of places in Fath al-

Baaree (for instance, see: 3/196, 324, 343). 

 Al-Haafith ibn Hajar – may Allaah have mercy upon him – astutely determined the 

terminology of al-Bukhaaree and the method he used in his Saheeh.  In the book al-Fawaa’id al-

Muntaqaah min Fath al-Baaree wa Kutub Ukhraa I listed a considerable number of points related to this, 

from point 226 until 284. 

 The scholars throughout the ages have given Saheeh al-Bukhaaree much attention due to its 

importance, and at the head of those who were guided to do was ibn Hajar al-‘Asqalaanee (d.852h).  

He wrote an expansive, indispensable explanation of it in which he gathered together all he could 

find from those who preceded him, along with all that Allaah guided him to understand and deduce 

from this tremendous book.  This culminated in his work Fath al-Baaree which formed a dividing line 

between those who preceded him and those who succeeded him.  He had gathered together all there 

was from those who preceded, and his book became a primary source of reference for all who 

succeeded.  His book Fath al-Baaree was printed at al-Matba‘ah as-Salafiyyah in Egypt.  The first three 

volumes of it contain valuable notes by our Shaykh, ‘Abdul-‘Azeez ibn Baaz – may Allaah have 

mercy upon him.  The ahaadeeth in that edition are numbered conforming to the numbering scheme 

of ash-Shaykh Muhammad Fu’aad ‘Abdul-Baaqee: at the first occurrence of a hadeeth, he listed the 

numbers of all subsequent instances of that hadeeth, but at those subsequent instances he made no 

mention of the first occurrence where all the numbers were listed.  However, it is possible to locate 

the first occurrence by looking at the explanation of ibn Hajar for that hadeeth, since he would 

sometimes make mention of the previous occurrences.  It is also possible by referring to Fahaaris al-

Bukhaaree, by Ridwaan Muhammad Ridwaan, since at the repeated instances of the hadeeth, he 

mentions the Kitaab where the first occurrence of the hadeeth can be found as well as the number of 

the hadeeth. 

 Saheeh al-Bukhaaree has ninety seven Kitaab, a total of 7563 hadeeth – including repeated 

occurrences – based on the numbering of ash-Shaykh Muhammad Fu’aad ‘Abdul-Baaqee, and Saheeh 

al-Bukhaaree contains twenty two thulaathee narrations (i.e. where the isnaad has only three narrators). 

 

2-Saheeh Muslim 

 

 The Saheeh of al-Imaam Muslim follows the Saheeh of al-Bukhaaree in terms of authenticity, 

though Muslim gave great care to organization.  Thus, he collected the ahaadeeth related to a single 

topic and listed them all in one location and he did not repeat any of them elsewhere, with the 
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exception of very few relative to the size of the book.  He did not write any Baab headings in his 

book, but it is still treated as if he did so due to him listing the ahaadeeth about one topic in one 

location. 

 One of the distinguishing features of Saheeh Muslim is the presentation of the ahaadeeth with 

their chains and wordings intact just as they are, without splitting them or narrating by meaning.  

This was done maintaining the actual wordings of the narrators, with clarification of who the 

specific wording was from, as well as who used the phrase “haddathanaa” and who used 

“akhbaranaa”.  Al-Haafith ibn Hajar, in his biography of al-Imaam Muslim in Tahtheeb at-Tahtheeb, 

spoke highly of the great care exercised by Muslim in composing his Saheeh,  

The book of Muslim attained extremely high acclaim, unmatched by others, so much so that 

there were some who favoured his book over the Saheeh of Muhammad ibn Ismaa‘eel.  This 

was due to his unique method of gathering various routes, his excellent manner of presenting 

them, and maintaining the original wordings as they were without splitting them or narrating 

by meaning.  A number of scholars from Naysaaboor employed his method, but none attained 

the same acclaim, and I have recorded over twenty of them who composed Mustakhraj works 

based on Saheeh Muslim.  Thus, how perfect is Allaah, the one who truly grants and bestows all. 

 Also, ash-Shaykh Muhammad Fu’aad ‘Abdul-Baaqee issued an edition of Saheeh Muslim and 

added to it a number of detailed indices.  It was printed in four volumes, and he added the Baab 

headings given by al-Imaam an-Nawawee – may Allaah have mercy upon him – and these were not 

written by Muslim.  Ash-Shaykh Muhammad Fu’aad ‘Abdul-Baaqee also numbered the main 

ahaadeeth in it, reaching a total of 3033, in a total of fifty four Kitaab, and he made a fifth volume 

containing the various detailed indices for Saheeh Muslim.  The shortest chains in Saheeh Muslim are 

rubaa‘iyyaat (i.e. where the isnaad has only four narrators). 

 

3-Sunan Abee Daawood 

 

 The Sunan of Aboo Daawood is a book held in very high esteem.  Its author compiled 

ahaadeeth about ahkaam (laws and religious regulations), and their arrangement and listing under 

various Baab headings are an indication of his fiqh (i.e. thorough understanding) and his expertise in 

the areas of riwaayah and diraayah.  Aboo Sulaymaan al-Khattaabee said at the beginning of his book 

Ma‘aalim as-Sunan, “Aboo Daawood compiled in this book of his hadeeth dealing with the 

foundations of knowledge, and the most vital aspects of the Sunnah and fiqh rulings – to the extent 

that we do not know of any early scholar who preceded him in doing so, or any later scholar who 

matched him in this.” 

 Al-Haafith al-Munthiree has a Tahtheeb (edited abridgement) of Sunan Abee Daawood, and al-

Imaam ibn al-Qayyim wrote some explanatory notes to this Tahtheeb.  Ibn al-Qayyim himself 

described Sunan Abee Daawood as well as the Tahtheeb of al-Munthiree saying,  

Allaah has granted the book as-Sunan by Aboo Daawood Sulaymaan ibn al-Ash‘ath as-

Sijistaanee – may Allaah have mercy upon him – a position of distinction in Islaam.  Between 

the Muslims, it has become a reference for judgement; it settles contention and disputation; the 
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fair-minded seek its rulings; and the scholars who scrutinize and evaluate are satisfied with its 

judgements.  This is so because its compiler gathered together the ahaadeeth about ahkaam, 

arranged and organized them in an excellent and outstanding manner, choosing them very 

carefully, and excluding ahaadeeth of disparaged and unreliable narrators.  Subsequently, the 

Imaam and tremendous scholar, al-Haafith Zakee ad-Deen Aboo Muhammad ‘Abdul-‘Atheem 

al-Munthiree – may Allaah have mercy upon him – did an outstanding job abridging and 

editing it, as well as citing the references for the ahaadeeth in it, clarifying any hidden defects, 

and explaining it in general.  He did this so well that he left practically no room for 

improvement, and his work was so outstanding that all after him were inferior.  With all that 

being the case, I considered his book among the best of provisions, and took it as a valuable 

reserve for the day of return.  Thus, I edited it further – just as he edited the original – and I 

added comments about hidden defects which he did not address or left incomplete; graded 

saheeh some ahaadeeth which he did not grade as such; dealt with certain problematic wordings 

which were left unsolved; appended ahaadeeth which he did not cite pertinent to the Baab; and 

elaborated on important points; all of which the keen reader may not find in any other book.” 

 Sunan Abee Daawood is ranked higher than the other Sunan collections, and it has thirty five 

Kitaab and a total of 5274 hadeeth. 

 The shortest chains in Sunan Abee Daawood are rubaa‘iyyaat, which have four narrators 

between the compiler and the Messenger of Allaah �.  There are several explanations of Sunan Abee 

Daawood, and among the most well-known is ‘Awn al-Ma‘bood by Abut-Tayyib Shams al-Haqq al-

‘Atheemaabaadee. 

 

4-Sunan an-Nasaa’ee 

 

 Al-Imaam an-Nasaa’ee – may Allaah have mercy upon him – compiled two works on as-

Sunan.  One of them is as-Sunan al-Kubraa, and the other is as-Sughraa – which he summarized from 

the former – and is also called al-Mujtabaa, meaning the selection chosen from al-Kubraa.  As-Sunan 

as-Sughraa is the one which received special attention from the scholars, and it is the one counted 

among the six books of hadeeth.  It is a very significant book with many chapters, and the Baab 

headings prove the fiqh of the compiler.  In fact, they demonstrate how precise al-Imaam an-

Nasaa’ee was in deriving rulings. 

An example of this is his statement early in Kitaab at-Tahaarah, “The Rukhsah (Allowance) of 

using a siwaak in the afternoon for a fasting person.”  This is an issue for which the scholars have 

two views.  One view is the prohibition of using the siwaak after mid-day because it removes the 

khuloof (scent) mentioned in the hadeeth, “The khuloof from the mouth of someone fasting is better 

to Allaah than the scent of musk.”  The second view is that it is permissible because it falls under the 

generality of the hadeeth, “If I did not fear hardship for my Ummah, I would have ordered them to 

use the siwaak at every salaah.”  An-Nasaa’ee placed this hadeeth under this heading, which is the 

most correct of the two opinions about the issue, and the hadeeth proves this.  As-Sindee, in his 

explanatory notes for the Sunan, highlighted this precision of an-Nasaa’ee by saying, “And what the 

compiler mentioned in the heading is understood from it, and this clearly demonstrates the 
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compiler’s precise derivation of a ruling and his incredible alertness.  What incredible precision and 

sharp understanding Allaah has blessed him with!” 

 The shortest chains in Sunan an-Nasaa’ee are rubaa‘iyyaat, and it has fifty one Kitaab and 5774 

hadeeth.  The best edition of this book is the one checked, numbered and indexed by the tahqeeq 

division of at-Turaath al-Islaamee – Daar al-Ma‘rifah, Beirut – since at each hadeeth its own number is 

mentioned along with the other locations where it is mentioned by an-Nasaa’ee, as well as its 

references, by number, in the remainder of the six books, and its number in Tuhfah al-Ashraaf. 

 

5-Sunan at-Tirmithee 

 

 Sunan at-Tirmithee – also called Jaami‘ – is among the most important books of hadeeth, and 

among the greatest of them in benefit.  Its compiler exercised great care in gathering and arranging 

its ahaadeeth, explaining rulings they contain, and mentioning statements of the Companions, 

taabi‘oon, and others pertaining to various fiqh issues.  For those Companions whose narrations he 

did not mention, he alluded to them by saying, “wa fil-baab ‘an…wa… (and about this topic 

from…and …)”  He also took care to grade the ahaadeeth, whether saheeh, hasan, or da‘eef.  The book 

contains many narrations that are rubaa‘iyyaat, and it also contains one thulaathee narration which at-

Tirmithee collected in Kitaab al-Fitan (2260) saying: Ismaa‘eel ibn Moosaa al-Fazaaree ibn ibnah as-

Suddee al-Koofee narrated to us saying, ‘Umar ibn Shaakir narrated to us, from Anas ibn Maalik t 

who said that the Messenger of Allaah � said, ‘A time will come upon the people wherein the 

person who patiently perseveres upon his deen will be like someone clutching onto a hot coal.’  And 

he said: This hadeeth is ghareeb from this route.” 

 ‘Umar ibn Shaakir is in its isnaad, and he is da‘eef.  However, the hadeeth is saheeh due to its 

supporting narrations.  See as-Silsilah as-Saheehah (957) by al-Albaanee. 

 There are fifty Kitaab in Jaami‘ at-Tirmithee, and 3956 hadeeth.  The best among the 

explanations of Jaami‘ at-Tirmithee is the book Tuhfah al-Ahwathee by ash-Shaykh ‘Abdur-Rahmaan al-

Mubaarakfooree (d.1353h). 

 

6-Sunan ibn Maajah 

 

 According to the most widely accepted view, Sunan ibn Maajah is the sixth among the six 

books and holds the lowest rank among them.  In the biography of ibn Maajah, al-Haafith ibn Hajar 

said in Tahtheeb at-Tahtheeb, “His book, as-Sunan, is comprehensive and good, with many sections and 

ghareeb reports.  It contains many narrations that are very weak, to the extent that I was told as-Saree 

used to say, ‘Whenever he is alone in narrating a particular report, it is weak in most cases.’  

However, based on my own study and scrutiny, that statement is not to be taken in an absolute 

sense.  Nonetheless, there are many munkar narrations in it.  And from Allaah all aid is sought.” 

 It has been given the rank of sixth out of the six books due to the zawaa’id (additional 

reports) it contains to the exclusion of the other five books.  There is also an opinion stating that the 

sixth of them is the Muwatta’ due to its ‘uloo (i.e. having a shorter isnaad).  Yet another opinion states 
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that Sunan ad-Daarimee is the sixth. 

 The best edition of it is the one issued by ash-Shaykh Muhammad Fu’aad ‘Abdul-Baaqee 

which contains 4341 hadeeth and thirty seven Kitaab.  At the end of this Sunan, ash-Shaykh 

Muhammad Fu’aad ‘Abdul-Baaqee noted that it contains 1339 zawaa’id which are not in the other 

five books. 

Sunan ibn Maajah has five ahaadeeth which are thulaathiyyaat and all of them are from the route 

of Jubaarah ibn al-Mughallis, from Katheer ibn Sulaym, from Anas t.  Three of them are in Kitaab 

al-At‘imah (3356, 3357, 3310), one is in Kitaab az-Zuhd (4292), and one in Kitaab at-Tibb (3479).  Ibn 

Maajah is the only one out of the six books to narrate any hadeeth from Jubaarah and from Katheer, 

and al-Haafith ibn Hajar stated that they are both da‘eef (unreliable narrators) in Taqreeb at-Tahtheeb.  

These five narrations are among the zawaa’id in Sunan ibn Maajah to the exclusion of the remaining 

five books. 

Ash-Shaykh Ahmad ibn Abee Bakr al-Boosayree (d.840h) compiled the book Misbaah az-

Zujaajah fee Zawaa’id ibn Maajah, and the ahaadeeth in some editions of the book reach 1552. 

 

 

 

The atraaf (wordings at various points in a hadeeth) and narrators of these six books have 

been given special attention by the scholars as well.  The most authoritative work indexing their 

atraaf is by Abul-Hajjaaj al-Mizzee, entitled Tuhfah al-Ashraaf bi-Ma‘rifah al-Atraaf.  He arranged it 

according to the names of the Companions, may Allaah be pleased with them all.  For each 

Companion he listed, in order, the Taabi‘oon who narrated from him, and then listed the chains of 

narration from the compilers of the six books up until the Taabi‘oon.  With respect to chains of 

narration, this tremendous book essentially forms other copies of those six books. 

The most authoritative work on the narrators of the six books – and, in fact, all the books by 

their compilers – is Tahtheeb al-Kamaal fee Asmaa’ ar-Rijaal by Abul-Hajjaaj al-Mizzee.  It contains the 

names of the narrators in the six books as well as the narrators in other books by the compilers of 

the six books, such as the narrators in al-Adab al-Mufrad, Juz’ al-Qiraa’ah khalf al-Imaam, and Khalq 

Af‘aal al-‘Ibaad – all of which are by al-Bukhaaree – and others as well. 

 As for a work which is confined specifically to the narrators in the six books, it is the book 

al-Kaashif by ath-Thahabee. 

 In the biography of each narrator, al-Haafith Abul-Hajjaaj al-Mizzee took care to mention 

that narrator’s teachers and students, organized in alphabetical order, and then presented statements 

of Jarh and Ta‘deel made about that narrator.  He concluded each biography by citing the names of 

the six books which contain his narrations, and also used specific letters to indicate them at the 

beginning of the biography. 

 This book of his was edited and reworked by ibn Hajar in a work which he entitled Tahtheeb 

at-Tahtheeb.  In each narrator’s biography he listed some of his teachers and students as well as the 

statements about him as cited by al-Mizzee.  He concluded each biography with additional 

information, beginning where he says “Qultu.”  When one looks through the biography of a narrator 
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in Tahtheeb at-Tahtheeb and at the statements of Jarh and Ta‘deel, he may ask himself: what was the 

final conclusion that ibn Hajar made regarding the reliability of that particular narrator?  The answer 

to this question can be found in ibn Hajar’s book Taqreeb at-Tahtheeb where he states about a narrator 

that he is thiqah or sadooq or da‘eef, etc. 

 The book of al-Mizzee, Tahtheeb al-Kamaal, was also edited by ath-Thahabee in a work he 

entitled Tathheeb Tahtheeb al-Kamaal, and it was abridged by al-Khazrajee in a work entitled Khulaasah 

Tathheeb Tahtheeb al-Kamaal. 

 The difference between Taqreeb and Khulaasah is that al-Haafith ibn Hajar, in Taqreeb, states 

his decision about the narrator and mentions his tabaqah.  However, al-Khazrajee, in Khulaasah, 

makes mention of some of the narrator’s teachers and students, as well as some statements of Jarh 

and Ta‘deel made about him.  In the biography of a Companion, he mentions how many of his 

hadeeth are in the six books, how many of them are collected by both al-Bukhaaree and Muslim, and 

how many of them are collected by one of them but not the other. 

 Tahtheeb al-Kamaal by al-Mizzee, and the other books based, on it also contain narrators from 

whom none of the compilers of the six books narrated.  They are listed in order to distinguish them 

from the narrators who come prior to them who do actually have narrations collected by the 

compilers of the six books, and the way they are distinguished is by the word “tamyeez” in their 

biographies. 

 For example, there are five narrators listed with the name Katheer ibn Abee Katheer.  The 

first of them has narrations collected by Aboo Daawood, at-Tirmithee, an-Nasaa’ee, and ibn Maajah 

in Tafseer.  The second has narrations collected by al-Bukhaaree in al-Adab al-Mufrad.  The remaining 

three have no narrations, but they were listed so as to tell them apart from the previous two. 

 Aboo Nasr al-Kalaabaathee compiled an individual work containing all narrators in Saheeh al-

Bukhaaree.  Aboo Bakr ibn Manjooyah compiled an individual work containing all narrators in Saheeh 

Muslim.  Al-Haafith Abul-Fadl Muhammad ibn Taahir al-Maqdisee – known as ibn al-Qaysaraanee – 

combined those two works in his book entitled al-Jam‘ bayna Rijaal as-Saheehayn, and all these works 

have been printed.  The work by ibn al-Qaysaraanee is abridged and the method he used was that 

when mentioning the biographies of various narrators with the same name, Ahmad for example, he 

would first mention narrators named Ahmad whose narrations were collected by both al-Bukhaaree 

and Muslim.  Then, he would mention narrators named Ahmad whose narrations were collected by 

al-Bukhaaree, and then narrators named Ahmad whose narrations were collected by Muslim.  One 

of the most valuable points of this work is that if a narrator had only few narrations, the author 

would point out the locations of his ahaadeeth in the either one or both of the two Saheeh collections, 

mentioning the name of the Kitaab in which the hadeeth is found. 

 Ash-Shaykh Yahyaa ibn Abee Bakr al-‘Aamiree al-Yamanee authored a work about the 

Companions who narrated in either one or both of the two Saheeh collections, and he entitled it ar-

Riyaad al-Mustataabah fee Jumlah man rawaa fis-Saheehayn min as-Sahaabah, and it is a very useful book. 

 It would be appropriate to additionally mention here that al-Haafith ath-Thahabee has a 

book entitled Meezaan al-I‘tidaal fee Naqd ar-Rijaal which contains the biographies of narrators in 

Tahtheeb al-Kamaal and works based on it, along with biographies of others as well.  It also contains 
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biographies of thiqaat, but the author did not list them for the purpose of disparagement.  On the 

contrary, he did so for the purpose of defending them; examples of this include ‘Alee ibn al-

Madeenee and ‘Abdur-Rahmaan ibn Abee Haatim. 

 Furthermore, al-Haafith ibn Hajar has a large book entitled Lisaan al-Meezaan based on the 

aforementioned book, Meezaan al-I‘tidaal, by ath-Thahabee.  In it, he made numerous additions and 

he only included biographies of narrators not mentioned in Tahtheeb al-Kamaal and the works based 

on it.  Thus, it contains narrators beyond those used by the compilers of the six books. 

 Abus-Sa‘aadaat ibn al-Atheer compiled the texts of the six books – with the sixth of them 

being the Muwatta’ – in his book Jaami‘ al-Usool and it has been printed and is in circulation.  He 

edited the work of Razeen al-‘Abdaree entitled at-Tajreed lis-Sihaah was-Sunan, and at every hadeeth he 

uses specific letters to cite which authors of the six books collected it.  It does also contain ahaadeeth 

not in the six books; these additions are from Razeen, and they can be told apart in Jaami‘ al-Usool by 

the absence of any letters before them. 

 Ibn al-Atheer arranged the chapters of his book Jaami‘ al-Usool in alphabetical order, and in 

every chapter (Kitaab) he mentions what is related to that particular topic. 

Whenever someone knows the wording of a hadeeth and wishes to locate it in the six books, 

he can do so by looking at the places it is most likely to be found in the six books themselves.  Thus, 

if the hadeeth is related to the topic of al-Eemaan, for instance, he searches in Kitaab al-Eemaan in the 

two Saheeh collections as well as the Sunan.  If he knows the name of the Companion who narrated 

the hadeeth, he consults the book Tuhfah al-Ashraaf by al-Haafith al-Mizzee who lists the locations 

where the hadeeth can be found in the six books.  One can also refer to the book Thakhaa’ir al-

Mawaareeth fid-Dalaalah ‘alaa Mawaadi‘ al-Hadeeth by ash-Shaykh ‘Abdul-Ghanee an-Naabulsee who 

mentions a portion of the hadeeth and also mentions whose book it can be found in – any of the six 

books as well as the Muwatta’ of al-Imaam Maalik – along with the name of the Shaykh of the author. 

The location of a particular hadeeth in the six books can be also determined by knowing 

some of the words it contains, and then consulting the book al-Mu‘jam al-Mufharas li-Alfaath al-

Hadeeth an-Nabawee, which is an index for the six books, as well as al-Muwatta’, Sunan ad-Daarimee, and 

the Musnad of al-Imaam Ahmad.  In it, one searches for the word, and if the hadeeth is in any of the 

aforementioned books, its location can be found with mention of the name of the Kitaab and 

number of the Baab.  This is with the exception of Saheeh Muslim, the Muwatta’ of al-Imaam Maalik, 

and the Musnad of al-Imaam Ahmad.  For the first two, one finds the name of the Kitaab and the 

number of the hadeeth, and for the Musnad of al-Imaam Ahmad the reference is given by volume 

and page number according to the edition which was printed in six volumes. 

In closing, I implore Allaah, the Most Mighty and Majestic to guide us all to everything 

which pleases Him, and to grant us success in attaining beneficial knowledge and righteous action.  

Indeed, He, the Most Perfect and Exalted, is most kind and generous, and may He send salaah, 

salaam, and blessings upon His worshipping servant and Messenger, Muhammad, and upon all his 

family and Companions. 


